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Foreword

1 Corinthians 1:10

“Now I beseech you, brethren, by the name of our Lord Jesus Christ, that ye all speak the same
thing, and that there be no divisions among you; but that ye be perfectly joined together in the
same mind and in the same judgment. 11 For it hath been declared unto me of you, my brethren,
by them which are of the house of Chloe, that there are contentions among you. 12 Now this I
say, that every one of you saith, I am of Paul; and I of Apollos; and I of Cephas; and I of
Christ.”

When a particular word has become offensive to a large group of people through distortion and
misunderstanding, it becomes necessary to find other words to convey the truth that the offensive
term represents. The term “Calvinism” has become so controversial that I have found it better to
speak to people about “the doctrines of grace” whenever possible.

My desire is not to be sectarian and the term Calvinism tends to invite that. Surely it must grieve
our Lord that the very prohibition Paul wrote against to the church of Corinth is so prevalent in
the church today. Some say, “I am of Augustine” or “I am of Calvin” while others say, “I am of
Arminius” or, “I am of Christ.”

I do think, whenever possible, it is better to contend over the ideas associated with “the doctrines
of grace” than the merits of a man’s name and so that is what I have tried to do in the following
work, without forgetting the large debt of gratitude the church does owe to the defenders of the
gospel in the persons of Augustine (AD 354-430) and John Calvin (1509-1564).

I hope that those who value the contributions of John Calvin to the church will understand and
not be offended. I also hope that people who react to the term Calvinism will give a fair hearing,
based on the new phraseology, to what this Reformer and others were presenting as true truth
which is the desperate plight of man and matchless grace and power of God to rescue him from
the depths of depravity. “Now unto him that is able to keep you from falling, and to present you
faultless before the presence of his glory with exceeding joy, 25 To the only wise God our
Saviour, be glory and majesty, dominion and power, both now and ever. Amen” (Jude 24-25).

Stanford E. Murrell
Viera, Florida
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Five Doctrines of Divine Grace

Who gets the credit for the salvation of the soul?

The Question of Man’s Will

We all have sufficient power to come to Christ by a choice of our own free will.

Or

“No man can come to me except the Father, which sent me, draw him.”
John 6:44

The Question of Election

God chose me because He foresaw that we would choose Him.

Or

“You have not chosen me, but I have chosen you.”
John 15:16

The Question of Atonement

Christ died to render all men savable.

Or

“I lay down my life for the sheep.”
John 10:15

The Question of Determining Causes

God draws all men equally; the ultimate decision is ours

Or

“All that the Father gives me shall come to me.
Unto them which are the called [the gospel is] the power of God.”

John 6:37; Romans 1:16
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The Question of Final Results

We may keep ourselves in salvation by holy living.

Or

“We are kept by the power of God through faith.
No man can puck them out of my hand.”

1 Peter 1:5; John 10:28

“For you see your calling, brethren, how that not many wise man after the flesh, not many
mighty, not many noble, are called: But God hath chosen the foolish things of the world to
confound the wise; and God hath chosen the weak things of the world to confound the things
which are mighty; And base things of the world, and things which are despised, hath God
chosen, yea, and things which are not, to bring to nought things that are: That no flesh should
glory in his presence. But of him are ye in Christ Jesus, who of God is made unto us wisdom, and
righteousness, and sanctification, and redemption: That, according as it is written, He that
glorieth, let him glory in the Lord.”

1 Corinthians 1:26-31
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Five Doctrines of Divine Grace

Outline of Chapter 1

Introduction and Historical Overview

I. Introduction: Charles Haddon Spurgeon and the Doctrines of Grace
A. Opinions about the Doctrines of Grace
B. Word about the Controversy

II. Historical Development
A. New Testament Principles
B. Pre-Reformation Period

1. Augustine vs. Pelagius
2. Semi-Pelagianism vs. Gottschalk

C. Reformation Period
1. Luther vs. Erasmus
2. Reformation Themes
3. Arminus and the Remonstrance
4. The “Five Points” of the Doctrines of Grace: A Mnemonic Device

T = Total Depravity The Necessity of Grace Salvation Required
U = Unconditional Election The Foundation of Grace Salvation Planned
L = Limited Atonement The Provision of Grace Salvation Purchased
I = Irresistible Grace The Revelation of Grace Salvation Applied
P = Perseverance of the Saints The Victory of Grace Salvation Perfected

III. A Brief Summary of the Various Historical Systems
1. Pelagianism teaches that man is naturally good and has no need of grace
2. Semi-Pelagianism teaches that man is good but not good enough so that grace is

needed to complete what man begins
3. Arminianism argues that man is not good but all are given equal and sufficient

grace to exercise free will
4. Augustinianism/Doctrines of Grace contends that all men are sinful and are

therefore incapable of contributing anything to the process of personal salvation

IV. A Brief Summary of the Doctrines of Grace and their Major Emphases
A. Common Denominator and Controlling Theme
B. Salient Features

1. The Depravity of Man
2. The Sovereignty of God
3. The Graciousness of Salvation
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C. A Simple Outline of the Eternal Purpose of God
1. Scriptural Statements
2. Essential Features

a. The work of God the Father in salvation
b. The work of God the Son in salvation
c. The work of God the Holy Spirit in salvation

D. Later History: The Reformation to the Present

V. The Importance of the Study of the Doctrines of Grace
VI. Doctrinal Clarity

A. The Ministry of the Gospel
B. The Glory of God

VII. Authoritative Standards
A. God’s Word is True
B. God’s Word is Binding
C. God’s Word is Profitable
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Five Doctrines of Divine Grace

Chapter 1

Introduction and Historical Overview

Introduction: Charles Haddon Spurgeon and the Doctrines of Grace

"I have my own opinion that there is no such thing as preaching Christ and Him crucified unless
we preach what is nowadays called Calvinism. It is a nickname to call it Calvinism. Calvinism is
the gospel, and nothing else. I do not believe we can preach the gospel . . . unless we preach the
sovereignty of God in His dispensation of grace; not unless we exalt the electing, unchangeable,
eternal, immutable conquering love of Jehovah; nor do I think we can preach the gospel unless
we base it on the special, particular redemption of His elect and chosen people which Christ
wrought out upon the cross; nor can I comprehend a gospel which lets saints fall away after they
are called, and allows the children of God to be burned in the fires of damnation after having
once believed in Jesus. Such a gospel I abhor."

With these words the “Prince of Preachers” stated very simply that the Christian gospel offers
salvation freely in Jesus Christ and that salvation is a work of God from beginning to end. God is
the Active Giver in the whole process of redemption: He chooses, He draws, He saves, and He
keeps. Redemption is all His doing according to the principle of grace. Anything less is not the
gospel. This idea lies on the surface of Scripture from Genesis to Revelation.

The apostle Paul contended that God saves in such a way that there is no room for men to
congratulate themselves. The glorious Plan of Redemption is such, “That no flesh should glory in
his presence. But of him are ye in Christ Jesus, who of God is made unto wisdom, and
righteousness, and sanctification, and redemption: That, according as it is written, He that
glorieth, let him glory in the Lord” (1 Corinthians 1:29-31). Every Christian should come to
understand that salvation is by grace apart from human merit or effort. “For by grace are ye
saved through faith; and that not of yourselves: it is the gift of God: Not of works, lest any man
should boast.” (Ephesians 2:8-9). The ultimate purpose of God in human salvation is to display
His own glorious grace. “That in the ages to come he might show the exceeding riches of his
grace in his kindness toward us through Christ Jesus” (Ephesians2: 7). Therefore, “He that
glorieth, let him glory in the Lord” (1Corinthians1: 31). It cannot be stated enough times that
salvation is a work of God designed to bring glory to Himself. And this is precisely why the
gospel is "good news." All who look to Christ alone for their salvation shall live!

“See the Lord of glory dying!
See Him gasping air! Hear Him crying!

See His burdened bosom heave!
Look, ye sinners, ye that hung Him;

Look how deep your sins have stung Him;
Dying sinners, look and live!”
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It would not be very good news to hear that God would save men if . . . anything. The heart
should shudder to think of any condition laid upon a person as a prerequisite for salvation. If God
does not save freely, there would be no real hope of being saved at all. But hearing that God has
promised to save souls without condition, that He will take sinners just as they are, is precisely
what gives hope and confidence. God the Son in the Person of the Lord Jesus Christ has done for
those who are to be the heirs of salvation everything that God has required by way of gospel
obedience. By trusting in Him Who has accomplished in the place of the elect a perfect
righteousness, by believing in Him Who has paid the penalty for sin by His substitutional
sacrifice on the cross, souls can have peace with God. “Therefore, being justified by faith, we
have peace with God through our Lord Jesus Christ” (Romans5: 1). This is the wonderful truth
of the gospel. Salvation is free, in Jesus Christ, by faith.

“My faith would lay her hand
On that dear head of Thine;
While like a penitent I stand,
And there confess my sin.”

Sadly, however, well-intentioned individuals have complicated the simplicity of the gospel with
a system of theology historically known as Pelagianism and or Arminianism, named respectively
after popular advocates. [Pelagius, c. AD 354-after 418; Jacobus Arminius, 1559-1609]
Confusion about the terms of salvation has caused considerable debate within the Christian
community. Many religious leaders now teach that man, not God, is the determining party in
salvation. It is taught that the natural condition of man is one of sin, but the sinfulness is not such
that man is rendered incapable of choosing God. As a result, what determines a man's salvation
is his movement towards God! If man will but turn to God, then God will choose to save him,
but not until then. Moreover, whatever previous "drawing" of souls unto Himself that God may
do, He does equally for all men, leaving the final choice to yield or resist unto damnation to the
individual himself.

There is something else. According to Arminianism (which is widely embraced), the atonement
of Christ was intended to do the very same thing for all men everywhere and without exception.
Christ on the cross did "His part" to save everyone. However, it is man who makes the final
decision whether or not he will come to saving faith. But then, even if a person chooses to
believe in God and becomes a Christian, he may again choose not to be a Christian and so may
eventually fall away into a fearful condemnation. Permeating the theology of Arminianism is one
central tenet: man is the controlling party in salvation. His will is free to make the determinative
choice concerning salvation. God leaves the whole matter of personal salvation to the individual.

As the earlier quote by C.H. Spurgeon indicates, this is not at all the case. God has not left the
matter of personal salvation with individuals for then no one would ever come to faith. It is God
and not man who makes the difference in this most important matter. God makes the choice as to
who will or who will not be saved, not man. Indeed, man is so ruined by sin that he is unable to
choose God. Therefore, it is God who does the drawing. It is God who goes before the soul and
brings it to the Savior. And the purpose of Christ's death is established—to save those whom the
Father has chosen. Having saved them, God will then keep them and will never allow them to
stray so far as to fall into ultimate condemnation. Salvation, from beginning to end, is of the
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Those who oppose the doctrines of sovereign grace cannot easily dismiss these questions—nor
can they adequately answer them.

Pre-Reformation Period: Augustine vs. Pelagius

Prior to the Reformation period the issues of human depravity, the freedom of the will of man,
and the sovereignty of God were crystallized in the debate between Pelagius and Augustine.
Pelagius was a British monk (c. AD 354 - after 418) who arose to deny the doctrine of original
sin (that the human race had fallen in Adam). He argued that man was not born corrupt, nor was
man totally depraved. Moreover, he was not predestined to heaven or hell. Babies, he said, are
innocent. They become bad when they grow up and are influenced by others. Each person has a
free will that determines his eternal destiny. At the core of the theology of Pelagius was the
concept that man must be able to do whatever God requires him to do. For Pelagius,
responsibility necessitated ability.

In contrast, Augustine of Hippo (AD 354-430), a town on the North African coast, taught that
every man is conceived and born in sin and can be saved only through the grace of God
according to His divine pleasure. Augustine was convinced that the Scriptures taught the
bondage of the will, not its freedom, in order that salvation might be of grace. The
commandments of Christ to be “perfect”, along with the Law, were designed to show man how
helpless and hopeless his condition was. Man needs the grace of God if he will be saved. He
needs a Savior. He needs a Divine Remedy from the power, pollution, and penalty of sin. In the
Person of Jesus Christ all that man needs for salvation is provided.

In AD 416 two African councils condemned the teachings of Pelagius. Pope Innocent I, who in
417 excommunicated the monk, upheld this decision. The General Council of Ephesus in 431
again officially condemned the teachings of Pelagius. In 529 the Synod of Orange (France)
condemned the teachings of semi-Pelagianism, which holds that it is up to the individual to
accept or refuse the gift of God’s grace. The Church contended for God’s sovereign act of free
grace, not man’s free will to choose.

Semi-Pelagianism vs. Gottschalk

Though the Church councils had officially condemned the thinking of Pelagius, it would not go
away. Another champion was needed to combat its implications. Such a champion was found in
the ninth century. His name was Gottschalk (c. 803-869). Born into a noble family, Gottschalk
was committed by his parents to the care of the Benedictine abbey at Fulda (part of Germany).
He was to be a child oblate (ward and pupil) of the Church. As the years passed and Gottschalk
reached maturity, he resented his confinement and sought his freedom. Despite opposition from
the abbot, Rabanus Maurus, a legislature of Mainz (829) allowed him to go free. His freedom
was short lived for the abbot appealed the decision to the Frankish emperor Louis. Gottschalk
was to return to the monastery as a priest. The following years brought much hardship as
Gottschalk embraced the doctrines of grace and exalted the sovereignty of God. His preaching in
Rome and in the Balkans was condemned. He was deprived of the priesthood, physically beaten,
denied communion, and was imprisoned at Hautvillers. Despite almost twenty years of suffering
he was able to write a number of poems with spiritual themes.
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By 1592 Arminius had been formally accused of Pelagianism (a fifth century controversy which
emphasized the freedom of the will), and departure from the two creeds setting forth the
doctrines of grace, the Beglic Confession, and the Heidelberg Catechism. Accusations of
departing from the faith would continue to follow him until his death in 1609. During his life,
Arminius had asked for a Church council to be called to discuss afresh the concept of
predestination, election, and reprobation. Nine years after his death, such a council was held.

The Synod of Dort

When the Synod of Dort met, from November 13, 1618 to May 9, 1619, delegates from the
Reformed Churches in the Netherlands, England, Germany, and Switzerland attended. The
teachings of Arminius were considered and then unanimously rejected and condemned. The
Reform doctrine was reaffirmed in the Canons of Dort.

Those who try to defend Jacobus Arminius from the condemnation of the Synod of Dort, make a
distinction between the man and the message his followers manifested. It is a valid point. The
views of Arminius were never systematically set forth until the year following his death, when
his disciples issued a declaration called The Remonstrance (1610).

It is doubtful that Arminius himself would have openly endorsed all of the positions that have
become associated with his name. His thinking was more subtle. His language was more
cautious. The writings of Arminius himself are so carefully worded that Moses Stuart (1831)
found it possible to argue that Arminius was not an Arminian. However, in the end, the charge is
valid that Arminius had an indirect way of denying accepted Protestant biblical truths such as the
depravity of man, the bondage of the will, and the election of souls to salvation or judgment.

If Arminius was by nature a gentle man in presenting his views, if he was cautious in his
comments, the implications of his thinking inflamed—with combative religious zeal—the young
ministers whom he had trained for the minister. Though only forty-five signed the Remonstrance
the whole church was soon caught up with theological controversy. Arminius is not without
historical accountability. He did plant the seed that has proven to be a great challenge to the
church for the souls of men. A brief summary of the direct challenge of Arminianism to the
doctrines of grace may be stated as follows.

DOCTRINES OF GRACE ARMINIANISM

1. Election is unconditional. 1. Election and condemnation are conditioned upon
the foreseen faith or unbelief of man, not upon
the sovereign choice of Almighty God.

2. The atonement is limited to the elect. 2. The atonement was made for all but believers
enjoy its benefits
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understand what were the stipulations. On the Father’s part, thus runs the covenant. I cannot tell
you it in the glorious celestial tongue in which it was written: I am fain to bring it down to the
speech, which suiteth to the ear of the flesh, and to the heart of a mortal. Thus, I say, runs the
covenant, in lines like these:

‘I, the Most High Jehovah, do hereby give unto my only begotten and well beloved Son, a people,
countless beyond the number of the stars, who shall be by him washed from sin, by Him
preserved and kept and led, and by Him, at last, presented before my throne, without spot or
wrinkle or any such thing. I covenant by oath, and swear by Myself, because I can swear by no
greater, that these whom I now give to Christ shall be forever the objects of My eternal love.
Them will I forgive through the merit of the blood. To these will I give a perfect righteousness;
these will I adopt and make my sons and daughters, and these shall reign with me through Christ
eternally.’

Thus runs that glorious side of the covenant. The Holy Spirit also, as one of the high contracting
parties on this side of the covenant, gave His declaration:

‘I hereby covenant,” saith He, “that all whom the Father giveth to the Son, I will in due time
quicken. I will show them their need of redemption; I will cut off from them all groundless hope,
and destroy their refuges of lies. I will bring them to the blood of sprinkling I will give them faith
whereby this blood shall be applied to them; I will work in them every grace; I will keep their
faith alive; I will cleanse them and drive out all depravity from them, and they shall be presented
at last spotless and faultless.’

This was the one of the covenant, which is at this very day being fulfilled and scrupulously kept.
As for the other side of the covenant this was part of it, engaged and covenanted by Christ. He
thus declared and covenanted with His Father:

‘My Father, on my part I covenant that in the fullness of time I will become man. I will take upon
Myself the form and nature of the fallen race. I will live in their wretched world, and for My
people will I keep the law perfectly. I will work out a spotless righteousness, which shall be
acceptable to the demands of Thy just and holy law. In due time I will bear the sins of all My
people. Thou shalt exact their debts on Me; the chastisement of their peace I will endure, and by
My stripes they shall be healed. My Father, I covenant and promise that I will be obedient unto
death, even the death of the cross. I will magnify Thy law and make it honourable. I will suffer
all they ought to have suffered. I will endure the curse of thy law, and all the vials of Thy wrath
shall be emptied and spent upon My head. I will then rise again; I will ascend into heaven; I will
intercede for them at Thy right hand; and I will make myself responsible for every one of them,
that not one of them Thou has given Me shall ever be lost, but I will bring all My sheep of whom,
by My blood, Thou has constituted Me the Shepherd—I will bring every one safe to Thee at
last.’”

By these words the eternal purpose of God in the salvation of souls is set forth. The Father has a
peculiar people for His Son. They are chosen, redeemed, sanctified, and glorified to show forth
His glory and to praise Him for all eternity.
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Later History: The Reformation to the Present Time

It would not be wrong to say, speaking in broad, general terms, that the doctrines of sovereign
grace dominated Christian theology for many years following the Reformation. Luther spoke
about the sovereignty of God and against free will in favor of free grace, as did John Calvin who
forcefully advocated the Presbyterian form of church government. The Church of England
initially articulated the doctrines of grace reflected in the Thirty-nine Articles of Faith as did the
Congregationalist, the Puritans, most Baptist (Study The London Baptist Confession of Faith of
1689).

Always present, of course, during this long period of time was Pelagianism/Arminianism.
George Whitefield along with John and Charles Wesley established the Methodist structure.
Though Whitefield was a strong advocate of the doctrines of grace, John and Charles Wesley
were zealous for Arminianism. They overshadowed Whitefield as leaders of the Methodist
movement and so Methodist were from the first Arminians.

The Baptist eventually divided into two camps. There was the General Baptist (who advocated
free will) and the Regular or Particular Baptist who insisted on free grace. The General Baptist
were Arminian which led to heretical theological positions advanced by Unitarians and the
Universalists.

Today, most of the major religious denominations have moved away from their historical roots
and confessions of faith. Pelagianism, Semi-Pelagianism, and or Arminianism now prevails in
Lutheran churches, many Baptist denominations, liberal Presbyterian churches and even the
Church of England. In a recent news article reported that the current Archbishop of Canterbury
(August 1999) said that the resurrection of Christ was not important! Most of the newer
denominations, such as the Pentecostal churches, are strong Arminians.

The central doctrine that prevails in the present Church—allowing the ecumenical movement to
thrive—is the lie of free will. The scriptural truth of the bondage of the will is being denied. And
so a generation has arisen that does not understand its desperate need for a Savior (Romans 1:25
cf. 2 Thess. 2:11). The unspoken question is this: What would Christ save people from? We can
help ourselves—thank you very much!

Long ago Martin Luther anticipated all this would happen once the concept of the bondage of the
will was surrendered. In a letter to Erasmus, Luther stated that when all was said and done, the
only difference between Roman theology and the Protestant position was the issue of the will. In
other words, if the will is free as most Protestants now believe, and man is able to move toward
God and be saved at any time of his own choosing, then there is no reason not to unite with the
Roman Catholic Church for Rome has consistently said that the will of man plus the grace of
God equals salvation. The distinctive doctrine of the bondage of the will, which launched the
Reformation and exalted the glory of God in the salvation of souls, has been abandoned. There is
no logical or compelling reason for most Protestants to stay away from Mass and the Church of
Rome. Their system of theology is the same—salvation by grace through faith plus works, the
work of the free will choosing God as Savior when and where self pleases.
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2. Is the study of the debate between those who embrace the doctrines of grace and Arminians
important? Why or why not?

3. Are there any dangers in appealing to past great church leaders for comfort and support of a
particular doctrinal bias?

4. What might be said to those who suggest that true truth lies in a combination of the doctrines
of grace and Arminianism? Is there such a thing as a Cal-Arminian?

5. In the ebb and flow of history, which side dominates the discussion today, those who
embrace the doctrines of grace or Arminianism?

Responsibility

“Let your speech be alway with grace, seasoned with salt, that ye may know how ye ought to
answer every man” (Colossians 4:6). When religious debates are engaged, there is a tendency to
become intemperate in language. If you are willing to abide by this biblical exhortation please
write out a pledge to that effect right now.
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Five Doctrines of Divine Grace

Outline of Chapter 2

Total Depravity

Ecclesiastes 7:29

“Lo, this only have I found, that God hath made man upright;
but they have sought out many inventions.”

I. Introduction
A. “Five Points” of Divine Grace
B. The Basis of Authority
C. The Importance of the Doctrine of Man’s Sinfulness

1. Foundational to the Doctrine of Salvation
2. Essential to True Worship

II. The Origin of Sin in Humanity
A. Adam’s Original Righteousness
B. Adam’s Fall from Grace and Conscience Sin
C. The Consequences of the Fall of Adam

1. On himself
2. On others

III. The Nature of Fallen Man
A. Denials

1. Man has not lost God’s image altogether
2. All men are not always as sinful as they could possibly be
3. Men are not incapable of relative goodness

B. Affirmations
1. Judicially
2. Personally

a. The Senses
b. The Intellect
c. The Affections
d. The Will

IV. The Question of Responsibility
V. The Bondage of the Will
VI. The Implications of the Doctrine of Total Depravity

A. For the Lost
B. On Evangelism
C. In Worship

VII. Summary
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Five Doctrines of Divine Grace

Chapter 2

Total Depravity

Introduction

As the doctrines of sovereign grace exalts the glory of God it debases the pride of man. In a day
and age given to pop psychology and self-esteem theology it is widely assumed that a great
problem for modern man is that he does not think well of himself. Whenever something goes
drastically wrong in society, such as a rash of school shootings in various states, it is assumed
that the root problem is lack of self-esteem. One prominent pastor in California has gleefully
written that self-esteem theology will be the foundation for the next moral reformation within the
church. However, the problem with self-esteem theology is not that man thinks too little of
himself, but that he thinks too highly of himself! The essence of sin is not lack of pride but too
much pride. (Luke 18:9-14) The gospel comes not to call the righteous—or those who are
pleased with their spirituality and morality—but sinners to repentance (Luke 5:32).

The Importance of the Doctrine of Man’s Sinfulness

Because of pride and arrogance of the natural man (Mark 7:22), who feels he is in need of no-
one and nothing, (Psalm 14:1) it is important to study the doctrine of depravity for two reasons:

(1) it is foundational to the doctrine of salvation and

(2) it is essential to true worship. The Christian says he believes in the doctrine of election. But
why is election necessary? The answer is found in the doctrine of total depravity. The Christian
says he believes in the divine calling. “Why is that necessary? Why is it necessary that God must
draw a person to Himself? Why is irresistible grace necessary?” The answer is found in the
subject of total depravity. The Christian says he believes in justification and regeneration or that
a man must be brought to spiritual life before he can believe. “Why is regeneration necessary?
What makes regeneration so important?” The Christian believes in sanctification, which is the
doctrine that a man must continue to work at removing the effects of sin. “But what makes
sanctification necessary?” The answer is found in the subject of total depravity. Salvation will
never be understood apart from a clear view of the sinfulness of the state of the natural man. Nor
will there be proper worship apart from an understanding of the doctrine of total depravity. If the
believer is to worship God aright and if a person is to gain the necessary appreciation of
salvation, then the heart can look to the rock from which it was hewn and to the hole from which
it was dug. (Isaiah 51:1) Then, when the question arises, “From what did God save?” The
backward look will reveal the depths of human depravity from which the heart was drawn and
there will be a true incentive to worship and to say,

















48

5. Give the implications of the doctrine of total depravity for the lost and on evangelism.

Answer.
The words of the gospel are designed for helpless sinners. The self-righteous and the self-
sufficient have no need of a Savior. But for those who are enslaved to sin and know it, for those
who have been hardened by sin and despair of their wickedness, there is hope in Christ.

Reflection

1. Is it morbid to think of the depravity of the soul?

2. What might be said about self-esteem theology?

3. Can there ever be proper worship of the Lord apart from an understanding of the doctrine of
total depravity?

4. If you were in the Garden of Eden, would you have eaten of the forbidden fruit?

5. Does the doctrine of depravity honor the Lord more than emphasizing that man was made in
His image?

Responsibility

In a time of privacy write down on paper those secret things in your heart that you know
displeases the Lord. Bring the hidden things to light in order to confess them and ask the
Sanctifier of the soul to cleanse you for a greater measure of holiness and service.
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Five Doctrines of Divine Grace

Chapter 3

Who Made the First Move?

Genesis 6:8
“But Noah found grace in the eyes of the Lord.”

I. Introduction
A. Review

1. History
2. Total Depravity
3. Dr. T.T. Shields and the Doctrine of Depravity

B. Unconditional Election: Points of Dispute

II. Exegetical Considerations: Overview of Biblical Statements
A. Pauline theology and the doctrine of unconditional election
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Five Doctrines of Divine Grace
Chapter 3

Who Made the First Move?

“But Noah found grace in the eyes of the Lord.”

Genesis 6:8

“T’s not that I did choose Thee,
For Lord, that could not be;

This heart would still refuse Thee,
Hadst Thou not chosen me.

Thou from the sin that stained me,
Hast cleansed and set me free;
Of old Thou hast ordained me,

That I should live to Thee.”

Introduction

By way of review, it has been noted that the doctrines of sovereign grace are the historic faith of
the Church. In particular, during the days of the Reformation in the sixteenth and seventeenth
century three great principles emerged to guide faith and practice of the saints. The first rallying
cry of the Reformation was Sola Scriptura (Scripture alone). The Baptist Confession of Faith of
1689 declares that the Scriptures are the Divine and final authority for all Christian faith and life.
The Bible says that,

2 Timothy 3:14-17

“All scripture is given by inspiration of God,
and is profitable for doctrine, for reproof,

for correction, for instruction in righteousness:
That the man of God may be perfect, thoroughly

furnished unto all good works.”

The second rallying cry of the Reformers was Sola Gratia (grace alone). Martin Luther, like
millions of others, had been taught to believe that salvation was not personal but corporate.
Salvation came to the individual through the Church structure and sacraments. A person was
saved by faith in Christ and good works, with the emphasis being on good works. As we shall
see, Luther endeavored to do good works. But no matter how hard he tried he simply could not
be perfectly sinless and holy. This alarmed him for he read that without holiness no man shall see
the Lord (Deuteronomy 27:26; Galatians 3:10; 1 John 1:8). Luther wanted to see the Lord. But
how?
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Eventually, Luther came to understand the grace of God by studying the book of Romans (Note:
Romans 1:17). It was only then that his troubled heart found peace with God and the peace of
God (Romans 4:4-8; 5:1, 2). We want you to have peace with God and others as well. If you
know someone who needs salvation, invite them to come tomorrow.

The third rallying cry of the Reformation was Sola Fide (faith alone). This term refers to the
doctrine that salvation is by faith alone, apart from any human merit or works (Romans 3:20-22;
Gal. 2:16). It has been observed that God is never impressed with what man can do; but He
honors and respects what His Son has done at a place called Calvary. Every soul that would be
saved must come to Calvary! At Calvary the heart can see united in One the Judge and the
Father, both holiness and utter love, both justice and mercy, both pardon and penalty, both the
vindicated Law and the Flood-point of compassion. The Cross-honors the Divine Law equally,
as it releases the Divine grace.

Acts 16:31

“Believe on the Lord Jesus Christ
and thou shalt be saved!”

History

The doctrines of grace re-affirms the greatness of God in salvation. They protest the presentation
of any system of salvation that exalts the free will of man and his inherent goodness. In the 5th

century AD, Pelagius, a well meaning monk, reacting against the teachings of St. Augustine,
argued that the Fall of man was not so complete as to render him incapable of obeying God.
Following the Reformation his thoughts were brought to fruition by the followers of Jacobus
Arminius (1559-1609). An attempt was made in Holland to try and change the theology of the
doctrines of grace being taught in that country. In response to five points of concern, summarized
in the Remonstrance, the five points of the doctrines of grace were set forth and the anachronism
TULIP was created standing for the total depravity of the heart, the unconditional election of
those who will be the heirs of salvation, the limited atonement or definite redemption of Christ
for those who will be saved, the irresistible grace of God in calling the elect unto Himself, and
the perseverance of the Saints in the faith as a sure sign of salvation because of the preserving
power of God in keeping His own from ultimate and final failure.

Total Depravity

The debate between Augustine and Pelagius in the 5th century and the advocates of the doctrines
of grace and Arminians in later centuries raged—and still rages today—because of a central
question concerning the will of man and his basic nature. Those who believe in the doctrines of
sovereign grace are convinced that the Scriptures teach the absolute helplessness and
hopelessness of man in his natural state to be saved by one iota of human good or will. It is
argued that there is nothing good in man that commends him to God and there is nothing in man
that would move him to God. While man does have some relative righteousness in that the image
of God in his soul was effaced not erased, the damage done to his spiritual heart was intensive
and extensive. As a single drop of deadly poison in a glass of water makes all of it unfit to drink,
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so the soul of man extensively is unfit for fellowship with God. Those who are in the flesh
cannot please God. (Rom 8:8) If natural man could believe in Christ on his own, then that would
be pleasing to God. If man could love the Lord and respond to the gospel based upon his own
positive volition to the gospel that would be pleasing to God. But because he is in the flesh he
cannot please God which means that he does not have the innate capacity or free will to be
saved. Many years ago Dr. T.T. Shields illustrated this truth in a wonderful story that he tells.

Dr. T.T. Shields and the Doctrine of Depravity

I knew a preacher when I was in Hamilton, a very popular preacher. One day we had a
discussion in a ministerial association (before Modernism had become as rampant as it is now),
and there was one man who read an essay on the divine spark in man, and the development of the
best that is in us—of course, entirely repudiating the doctrine of total depravity; and this popular
brother took him to task. He did not agree with the speaker at all. The popular preacher was
thoroughly orthodox, as I thought. He said that we are a bad lot, as Moody did, and he quoted
Scripture to show that every faculty of the mind was biased, and that we were really totally
depraved. Somebody suggested, “Perhaps Mr. So-and-So will give us a paper on the other side
of this question. At the next meeting I suggest that Mr. So-and-So address us on the subject of
Total Depravity.” This was agreed, and the brother accepted the task.

Now this man who preached the doctrine of total depravity was an Arminian in theology. He
shrank from the doctrine of election, and could not agree with it at all. He was great on free will,
but not very strong on divine sovereignty.

The next time the brethren met, there was a good attendance, and this brother read his paper—he
went all the way from A to Z. Calvin himself could not have outdone him. We were a bad lot
beyond all peradventure. When he had finished his paper he said he hoped the brethren would
excuse him, because he had an appointment and would not be able to remain for the discussion.
But we had one man there who was as keen as a razor, but who was a Modernist. He would be
called a Conservative now, but we thought he was pretty far-gone then. He said, “Just a moment.
I should like to ask Mr. So-and-So a question before he leaves.”

Turning to the brother who had delivered the address the Modernist said, “I should like to ask
you whether there is anything in man in his natural state, which can respond to the appeal of the
Spirit of God from without?”

The popular preacher thought a moment and then said, “Certainly there is.”

“Well,” said the Professor, “is that thing that can respond to the Holy Spirit good or is it evil?”

The popular preacher said, “If it responds to the Holy Spirit it cannot be evil.”

“I should think not,” said the Professor. “Then it is good?”

“I suppose it must be,” came the response of the popular preacher.











57

shew my power in thee, and that my name might be declared throughout all the earth. Therefore
hath he mercy on whom he will have mercy, and whom he will he hardeneth” (Romans 9:17, 18).

Having set forth enough historical examples to make his point that mercy and grace is solely in
the hands of the sovereign God, the apostle moves on and anticipates another objection. “Thou
wilt say then unto me, Why doth he yet find fault? For who hath resisted his will? Nay but, O
man, who art thou that repliest against God? Shall the thing formed say to him that formed it,
Why hast thou made me thus? Hath not the potter power over the clay, of the same lump to make
one vessel unto honor, and another unto dishonor? What if God, willing to shew his wrath, and
to make his power known, endured with much long-suffering the vessels of wrath fitted to
destruction: And that he might make known the riches of his glory on the vessels of mercy, which
he had afore prepared unto glory” (Romans 9:19-23). In these verses and with these words Paul
demands a holy hush to fall upon the objectors who dare to tell God what is fair and what is not
fair. The creature has no right to speak against the Creator or to challenge Him for the way He
does something. The soul is to be subject to the Sovereign in all matters. When the temptation
comes to question God, there should be a holy hush lest there be an unholy accusation against the
Divine Creator. “God is a law unto Himself. He is not obliged in any way to explain His matters
to anyone” (A.W. Pink).

There is something else to consider. Why would anyone want God to be “fair” at the expense of
mercy and grace? If God had let everyone in the human race go to hell He would be “fair.” He
would also be “just.” But there would be no mercy in such a decision. It is far better to call upon
the mercy of God and ask, not for “fairness” but for matchless, marvelous grace. Julia H.
Johnston wanted grace and then greater grace as she spoke of what God does according to His
mercy.

“Marvelous grace of our loving Lord,
Grace that exceeds our sin and our guilt,
Yonder on Calvary’s mount out poured,

There where the blood of the Lamb was spilt.

Grace, grace, God’s grace,
Grace that will pardon and cleanse within;

Grace, grace, God’s grace,
Grace that is greater than all our sin.”

“Why would anyone want ‘fairness’ when they can have grace?” Because of grace there shall be
a multitude redeemed which no man can number from every tribe and nation in the earth.
(Revelation 5:9).

In dealing with the question of God’s sovereignty and man’s responsibility, Paul does not try to
find a harmonizing principle. Rather, the apostle argues that the difference between the Creator
and the creature is so vast that the Potter has a right to do with the clay whatsoever He pleases,
and there the matter rests. Nor does Paul try to reconcile God’s justice with God’s sovereignty.
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Five Doctrines of Divine Grace

Leader’s Study Guide

Chapter 3

Who Made the First Move?

Review

1. Who was Pelagius and what did he teach?

Answer.
Pelagius was a well-meaning monk who lived in the 5th century AD. Appalled by the corruption
within the Church and distressed by the teachings of Augustine, Pelagius argued that the Fall of
man was not so complete as to render man incapable of obeying God. He began to teach a
system of salvation and sanctification by good works.

2. Provide a summary statement of the doctrine of unconditional election.

Answer.
Unconditional election is the act of God freely and sovereignly choosing those who are to be the
heirs of salvation, neither because of foreseen faith or human merit, nor because of an innate
ability to perform some predetermined standard. Rather, no conditions are placed upon mans
election.

3. How is the love of God for Jacob over Esau minimized by some?

Answer.
It is argued that the love of God for Esau must be thought of as simply a lesser love or a divine
preferment, one for the other. Also, it has been argued that the objective in view was not
salvation but service.

4. Did Jesus teach the doctrine of unconditional election? Support your answer with
scripture.

Answer.
Jesus taught the doctrine of unconditional election in John 10:16 when He taught that in eternity
past many “sheep” had been given to the Father; these sheep He would cause to hear His voice.
Those who would not come to Christ as per John 10:24-29, would not come because they had not
been given to the Son by the Father. They had not been chosen for salvation and so would
remain in their natural condition and hardness of heart.
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Outline of Chapter 4

“Tulip is my favorite flower.”

Fred Zaspel

Limited Atonement: For whom did Christ Die?

I. Introduction
A. Voices from the Past
B. Review
C. The Concept of Particularism
D. Scriptural Evidence of Particularism
E. The Prayers of Particularism
F. The Nature of Christ’s Death

1. Substitutional
2. Sacrificial

G. Limited Atonement: The Area of Controversy
H. Clarification of Terminology

1. Sufficiency / Value vs. Efficacy / Design
2. Preferred Terminology

a. Limited vs. Unlimited
b. Definition vs. Indefinite
c. Particular vs. General

I. The Limits of the Atonement
J. The Universal Benefits of the Death of Christ

II. Theological Considerations—Biblical Doctrines
A. Christ’s Death as the Fulfillment of a Mission
B. Christ’s Death as Substitutional
C. Christ’s Death as Efficacious

III. Selected Biblical Statements on Particular Redemption
A. In Isaiah
B. In Matthew
C. In Luke
D. In John
E. In Acts
F. In Romans
G. In 2 Corinthians
H. In Galatians
I. In Ephesians
J. In Hebrews
K. In Revelation
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IV. Practical Implications
A. Worship and devotion
B. Evangelism
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Five Doctrines of Divine Grace

Chapter 4

Limited Atonement: For whom did Christ Die?

Introduction: Voices from the Past

“Some persons love the doctrine of universal atonement because they say, ‘It is beautiful. It is a
lovely idea that Christ should have died for all men; it commends itself,’ they say, ‘to the
instincts of humanity; there is something in it full of joy and beauty.’ I admit there is, but beauty
may be often associated with falsehood. There is much, which I might admire in the theory of
universal redemption, but I will just show what the supposition necessarily involves. If Christ on
His cross intended to save every man, then He intended to save those who were lost before He
died.

If the doctrine be true, that He [Christ] died for all men, then He died for some who were in hell
before He came into this world, for doubtless there were even then myriad’s there who had been
cast away because of their sins. Once again, if it was Christ’s intention to save all men, how
deplorably has He been disappointed, for we have His own testimony that there is a lake which
burneth with fire and brimstone, and into that pit of woe have been cast some of the very persons
who, according to the theory of universal redemption, were bought with His blood. That seems to
me a conception a thousand times more repulsive than any of those consequences, which are
said to be associated with the Calvinistic and Christian doctrine of special and particular
redemption.

To think that my Savior died for any who were or are in hell, seems a supposition too horrible
for me to entertain. To imagine for a moment that He was the Substitute for all the sons of men,
and that God, having first punished the Substitute, afterwards punished the sinners themselves,
seem to conflict with all my idea of Divine justice. That Christ should offer an atonement and
satisfaction for the sins of all men, and that afterwards some of those very men should be
punished for which Christ had already atoned, appears to me to be the most monstrous iniquity
that could ever have been imputed to Saturn, to Janus, to the goddess of the Thugs, or the most
diabolical heathen deities. God forbid that we should ever think thus of Jehovah, the just and
wise and good” (Charles Haddon Spurgeon).

“What, I pray is it according to Scripture, for a man to be assured that Christ died for him in
particular? Is it not the very highest improvement of faith? Doth it not include a sense of the
spiritual love of God shed abroad in our hearts? Is it not the top of the apostle’s consolation,
Romans 8:34, and the bottom of all his joyful assurance, Galatians 2:20?”

“Christ did not die for any upon condition, if they do believe; but He died for all God’s elect,
that they should believe” (John Owen).
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Review

Throughout history the teaching has been advocated that man has some part in his own salvation
by way of a spark of divinity or a free will. The Five Points of Calvinism, drawn up at the Synod
of Dort in response to the Remonstrance or the Five Points of Arminianism, contend that
salvation is entirely of God. From beginning to end, salvation is of the Lord. Anything that is
required to redeem the soul, God provides for the elect sinner.

The reason why God must provide for the sinner is because the Bible teaches the doctrine of total
depravity or the fact that man is enslaved to sin which has left him powerless to please the Lord.
Man can do nothing to initiate or contribute to salvation in any way. The doctrine of total
depravity does not teach that man is as bad as he can possibly be. It simply says that man is as
bad off as he can possibly be. Therefore, Jesus said, “No man can come to me, except the Father
which hath sent me draw him” (John 6:44).

The truth of total depravity leads to the doctrine of unconditional election. Because there are no
divinely imposed conditions, which the natural man would be able to meet in order to be saved,
his salvation of necessity must be unconditional.

The story is told of a godly Methodist woman who was faithfully reading her Bible. She lived
next door to a Baptist minister. As the woman read the Scriptures she came across the passages
which dealt with election. Not having learned much in this area she thought she might ask her
neighbor to help her understand the subject. The Baptist pastor when asked what election meant
said, “I think I can help you. Let me ask you three simple questions. First, ‘Are you saved?’” The
Methodist women had heard the gospel often and she said, “Yes, I am saved.” “Good,” replied
the minister. “Now the second question. ‘Did God save you by Himself or did you help Him?’”
The good woman thought for a moment and then said, “Oh, no. God saved me all by Himself.”
“He did everything?” inquired the Baptist minister. “He did everything,” responded the woman
with confidence. “Then let me ask you the third and final question,” said the minister. “Did God
save you on purpose or was it an accident?” And the Methodist lady replied, “Well, I guess God
did saved me on purpose.” And the Baptist pastor replied, “That is election.”

Election is the biblical teaching that God has specifically chosen some that He would save
according to the principle of grace. Grace is needed for, as Psalm 14 indicates, when “The Lord
looked down from heaven upon the children of men, to see if there were any that did understand,
and seek God, They are all gone aside, they are all together become filthy: there is none that
doeth good, no, not one” (Psalm 14:2, 3). If none seek after God, then clearly God must make
the first move in the salvation of the soul. And God did make the first move in “that He gave his
only begotten Son, that whosoever believeth in him should not perish, but have everlasting life”
(John 3:16). God made the first initiative to keep souls from going to hell. He chose certain
people whom He would save, not because they deserved it, but because of grace.
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It is the repeated and emphatic teaching of Scripture that the death of Christ was in place of all
who will be saved. Christ was judged for sin so that those who are saved cannot be judged. If
Christ died for all men, Judas as well as Paul, then a new definition of substitution is brought into
view. He is condemned and those who sin are condemned—and that is not right. Judgment
cannot fall upon both. Therefore, it is not a Son question [as some suggest] but a Sin question.
And the sin question is this: “Did Jesus pay for the sins of all men or did He not?” If Christ did
bear all the sins of all people then no one should be condemned even for unbelief, for that would
be the greatest of all sins. But since men are condemned for rejecting Christ as Savior, then there
must be a just basis of condemnation. If Christ died for the sins of all men there is no basis of
judicial judgment. However, if Christ did not die for the sins of the non-elect there is a just basis
of reproach. It is sinful works of sinners that separates them from God, not the Son. The Son
stands and cries, “Come unto me all ye that labor and are heavy laden and I will give you rest”
(Matthew 11:28).

“Either Christ died for all the sin of all men,
In which case all will be saved,

Or

He died for some of the sins of all men,
In which case no one will be saved;

Or

He died for all the sins of some men
In which case they will be saved

and that without exception.”

John Owen

“To think that my Savior died for any who were or are in hell, seems a supposition too horrible
for me to entertain. To imagine for a moment that He was the Substitute for all the sons of men,
and that God, having first punished the Substitute, afterwards punished the sinners themselves,
seem to conflict with all my idea of Divine justice. That Christ should offer an atonement and
satisfaction for the sins of all men, and that afterwards some of those very men should be
punished for which Christ had already atones, appears tome to be the most monstrous iniquity
that could ever have been imputed to Saturn, to Janus, to the goddess of the Thugs, or the most
diabolical heathen deities. God forbid that we should ever think thus of Jehovah, the just and
wise and good!”

Charles Haddon Spurgeon

Finally, the death of Christ was efficacious and so harmonizes with the doctrine of a definite
redemption. The death of Christ actually saves men. He does not make men savable but He is
mighty to redeem.
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4. How does the doctrine of a definite atonement harmonize with other scripture?

Answer.

The doctrine of a definite atonement is in complete harmony with the rest of Scripture. For
example, in John 10 the Lord declares that His death was the fulfillment of a specific mission. “I
am the good shepherd; the good shepherd giveth his life for the sheep” (John 10:11). The
mission of Christ was to protect His sheep not only from the harm that men would do to them,
but also from the harm that sin would do to them as well. So Jesus said, “I lay down my life, that
I might take it again” (John 10:17). In John 6:35 the teaching is again presented that the Lord
was on a mission. He had come to redeem all that the Father had given to Him. “And this is the
Father’s will which hath sent me, that of all which he hath given me I should lose nothing, but
should raise it up again at the last day” (John 6:39). The Father had given His Son a people to
save and He accomplished the great mission of redemption for His own (John 17:9, 20). The
Covenant of Redemption was complete through the act of a definite redemption.

5. What are the practical implications of the doctrine of definite redemption?

Answer.

In the area of worship, greater praise and honor will be given to the Lord who saves according to
His great mercy. In the area of evangelism, there is confidence that the Lord has a redeemed
people. If the gospel is presented, souls will be saved.

Reflection

1. Do you think that definite redemption is better terminology than “limited atonement”? Why?

2. Why do some people feel more comfortable with the concept of a “corporate” love [God
loves the church etc.] rather than a “particular” love of God?

3. What thoughts come to your mind when you think of God loving you in particular and Christ
dying for you in particular?

Responsibility

In your Bible make a chain reference for each of the doctrines of grace from the Scriptures
presented in this study. For example, for the doctrine of definite redemption go to Matthew 1:21.
By that verse mark Acts 16:14. By Acts 16:14 mark Romans 8:37 etc. To help you remember
where the first point of reference for each of the five major doctrines, make a note in your Bible.
When this project is completed, indicate that on this paper at this place. ______ Project
completed.







84

Five Doctrines of Divine Grace

Chapter 5

Irresistible Grace or Effectual Calling

Introduction: Voices from the Past

“And if God does require of the sinner—dead in sin—that he should take the first step, then he
requireth just that which renders salvation is impossible under the gospel as ever it was under
the law, seeing man is as unable to believe as he is to obey, and is just as much without power to
come to Christ as he is without power to go to heaven without Christ. The power must be given
to him of the Spirit. He lieth dead in sin; the Spirit must quicken him. He is bound hand and foot,
fettered by transgression; the Spirit must cut his bonds, and then he will leap to liberty. God
must come and dash the iron bars out of their sockets, and then he can escape afterwards, but
unless the first thing be done for him, he must perish as surely under the gospel as he would have
done under the law. I would cease to preach if I believed that God, in the matter of salvation,
required anything whatever of man which He Himself had not also engaged to furnish…I am the
messenger, I tell you the master’s message; if you do not like the message quarrel with the Bible,
not with me; so long as I have Scripture on my side I will dare and defy you to do anything
against me. ‘Salvation is of the Lord.’ The Lord has to apply it, to make the unwilling willing, to
make the ungodly godly, and bring the vile rebel to the feet of Jesus, or else salvation will never
be accomplished. Leave that one thing undone, and you have broken the link of the chain, the
very link which was just necessary to its integrity. Take away the fact that God begins the good
work, and that He sends us what the old divines call preventing grace—take that away, and you
have spoilt the whole of salvation; you have just taken the key-stone out of the arch, and down it
tumbles. There is nothing left then.”

Charles Haddon Spurgeon
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Review

Many times, historically, when there has been an undertaking to re-examine the doctrines of
sovereign grace, it is because there has been a movement away from these scriptural truths. In
the fourth century Pelagius (c. AD 354-after 418) emerged to speak of man’s ability to co-
operate with God in his own salvation. Pelagius rejected the idea that man was in need of internal
grace in order to keep the commandments of God. Human nature, he insisted, was created good
and was endowed by God from creation with power to live a virtuous and upright life if a man so
willed. The grace of creation is sustained by the illumination of the Law and by the life of Christ
as a Good Example.

The thoughts of Pelagius were repudiated in Church councils and history moved forward. In the
sixteenth century, the old issues came back. Jacobus Arminus and his followers once more
emphasized free will instead of free grace. Attention was focused on what man can do to save
himself. And there the matter rests. Over the centuries there have been any number of individuals
and religious organizations which insist that man has some part to play in his own salvation.
Nevertheless, others contend that salvation is of the Lord. One such person to take this position
was John Calvin (1509-1564). His formalized system of theology has come to be commonly
called Calvinism. While John Calvin did not originate the doctrines of sovereign grace, he was
able to formulate the major biblical concerns into a cohesive system of presentation through the
sermons he preached and the books he wrote such as Institutes of the Christian Religion.

At the heart of sovereign grace theology is the absolute dominion of God and His rule over the
affairs of His creation including the will of man. It is argued that, “God, whenever He wills to
make way for his providence, bends and turns men’s will even in external things; nor are they so
free to choose that God’s will does not rule over their freedom” (Institutes, Book II, Chapter IV,
p. 315). By arguing for the sovereignty of God in all matters including salvation, God gets all the
glory and the credit due His holy name.

Logically, all other systems of theology removes from God ultimate glory by making man his
own savior or his own partial savior. The Bible declares that man contributes nothing to his own
salvation. God did it all. And everything that God does require of man, He supplies so that there
is no way that man can boast. Otherwise, grace would cease to be grace (Romans 11:6).
Augustine, in his Confessions, prayed, “Give what Thou commandest—and command what Thou
wilt.” Because God is the One who provides all that is necessary for salvation, it is certain that
the souls who are to be the heirs of salvation will come to faith. There will be an effectual calling
of the sheep to the Savior. Jesus said, my sheep hear my voice, and I know them, and they follow
me” (John 10:27). Effectual calling refers to the means by which souls are actually transferred
into the fold or fellowship of Christ.

“God, having chosen the people He would save,
having given them to the Son, and the Son,

having taken them to Himself and accomplishing
their salvation, now receives from the Father the souls

of sinners so that the work of redemption
may be effectively applied to their hearts.”
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Chapter 6

The Final Perseverance of the Saints

“Thank you Lord, for saving my soul,
Thank you, Lord for making me whole.

Thank you Lord, for giving to me
Thy great salvation so rich and free.”

Seth Sykes

“All that the Father giveth me shall come to me;
and him that cometh to me I will in no wise cast out.”

John 6:37
Introduction

“If ever it should come to pass,
That sheep of Christ might fall away,

My fickle, feeble soul, alas!
Would fail a thousand times a day.”

“If one dear saint of God had perished, so might all; if one of the covenant ones be lost, so may
all be; and then there is no gospel promise true, but the Bible is a lie, and there is nothing in it
worth my acceptance. I will be an infidel at once when I can believe that a saint of God can ever
fall finally. If God hath loved me once, then He will love me forever. God has a mastermind; He
arranged everything in His gigantic intellect long before He did it; and once having settled it, He
never alters it, ‘This shall be done,’ saith He, and the iron hand of destiny marks it down, and it
is brought to pass. ‘This is My purpose,’ and it stands, nor can earth or hell alter it. ‘This is My
decree,’ saith He, ‘promulgate it, ye holy angels; rend it down from the gate of Heaven, ye
devils, if ye can; but ye cannot alter the decree, it shall stand for ever.’ God altereth not His
plans; why should He? He is Almighty, and therefore can perform His pleasure. Why should He?
He is Almighty, and therefore cannot have planned wrongly Why should He? He is the
everlasting God, and therefore cannot die before His plan is accomplished. Why should He
change? Ye worthless atoms of earth, ephemera of a day, ye may change your plans, but He shall
never, never change His. Has He told me that His plan is to save me? If so, I am forever safe.

“My name from the palms of His hands
Eternity will not erase;

Impress’d on His heart it remains,
It marks of indelible grace.”
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I do not know how some people, who believe that a Christian can fall from grace, manage to be
happy. It is a very commendable thing for them to be able to get through a day without despair.
If I did not believe the doctrine of the final perseverance of the saints, I think I should be of all
men the most miserable, because I should lack any ground of comfort. I could not say, whatever
state of heart I came into, that I should be like well-spring of water, whose stream fails not; I
should rather have to take the comparison of an intermittent spring, that might stop on a sudden
or a reservoir, which I had no reason to expect would always be full. I believe that the happiest
of Christians and the truest of Christians are those who never dare to doubt God but who take
His Word simply as it stands, and believes it, and ask no questions, just feeling assured that if
God has said it, it will be so. I bear my willing testimony that I have no reason, nor even shadow
of a reason, to doubt my Lord, and I challenge Heaven and earth, and hell to bring any proof
that God is untrue. From the depths of hell I call the friends, and from this earth I call the tried
and afflicted believers, and to Heaven I appeal, and challenge the long experience of the blood-
washed host, and there is not to be found in the realms a single person who can bear witness to
one fact which can disprove the faithfulness of God, or weaken His claim to be trusted by His
servants. There are many things that may or may not happen, but this I know shall happen—

“He shall present my soul,
Unblemish’d and complete,
Before the glory of His face,
With joys divinely great.’”

Charles Haddon Spurgeon

A Review of the Regeneration of the Righteous

One of the great ironies among those who oppose the doctrines of sovereign grace is a tendency
to preach and write songs that expresses other sentiments. For example, John and Charles
Wesley were notorious for defending the major points of the Remonstrance and yet they
preached and wrote poems and hymns that express so clearly the very truths which all Christians
love to sing. Consider some of the stanzas from the song Arise, My Soul Arise.

“Arises, my soul, arise; Shake off thy guilty fears;
The bleeding Sacrifice, In my behalf appears.

Before the throne my Surety stands;
My name is written on His hands,
My name is written on His hands.

Five bleeding wounds He bears,
Received on Calvary;

They pour effectual prayers,
They strongly plead for me.

‘Forgive him, O forgive!’ they cry,
‘Nor let that ransomed sinner die,
Nor let that ransomed sinner die.’
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“I know not how this saving faith,
To me He did impart,

Nor how believing in His Word,
Wrought peace within my heart.

But “I know whom I have believed in,
And am persuaded that He is able
To keep that which I’ve committed

Unto Him against that day.”

El Nathan

Soul, that on Jesus has leaned for repose,
I will not, I will not desert to His foes,

That soul, though all hell should endeavor to shake,
I’ll never, no never, no never forsake.”
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Reflection

1. Do you have confidence or assurance of your own salvation? Why or why not?
2.
3. What would you say to someone who thinks that it is presumptuous to have assurance of

salvation?

Responsibility

Find someone who needs help with assurance of salvation and review the scriptures with them.
Do not assume that everyone in the church or all you know have the same confidence as you do.
Ask at least three people personally or let it be made known generally that you “need” to talk to
someone about this matter as part of this course or just to review the topic. Indicate that this has
been done on this paper at this point when the project is completed. ____
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January 6. 1850

“I sometimes think I might have been in darkness and despair until now had it not been for the
goodness of God in sending a snowstorm, one Sunday morning, while I was going to a certain
place of worship. When I could go no further, I turned down a side street, and came to a little
Primitive Methodist Chapel. In that chapel there may have been a dozen or fifteen people. I had
heard of the Primitive Methodists, how they sang so loudly that they made people’s heads ache;
but that did not matter to me. I wanted to know how I might be saved, and if they could tell me
that, I did not care how much they made my head ache. The minister did not come that morning;
he was snowed up, I suppose. At last, a very thin-looking man, a shoemaker, or tailor, or
something of that sort, went up into the pulpit to preach. Now, it is well that preachers should be
instructed, but this man was really stupid. He was obliged to stick to his text, for the simple
reason that he had little else to say. The test was –Look unto Me, and Be Ye Saved, All the ends
of the Earth. He did not even pronounce the words rightly, but that did not matter. There was, I
thought, a glimpse of hope for me in that text.

The preacher began thus: “My dear friends, this is a very simple text indeed. It say, ‘Look.’ Now
lookin’ don’t take a deal of pain. It ain’t liftin’ your foot or your finger; it is just, ‘Look.’ Well, a
man needn’t go to College to learn to look. You may be the biggest fool, and yet you can look. A
man needn’t be worth a thousand a year to be able to look. Anyone can look; even a child can
look. But then the text says, ‘Look unto Me.’ Ay!” said he, in broad Essex, “many on ye are
lookin to yourselves, but it’s no use lookn’ there. You’ll never find any comfort in yourselves.
Some look to God the Father. No, look to Him by-and-by. Jesus Christ says, ‘Look unto Me.’
Some on ye say, ‘We must wait for the Spirit’s workin’.’ You have no business with that just now.
Look to Christ. The text says, ‘Look unto Me.’”

Then the good man followed up his text in this way: “Look unto Me; I am sweatin’ great drops of
blood. Look unto Me; I am hangin’ on the cross. Look unto Me; I am dead and buried. Look unto
Me; I rise again. Look unto Me; I ascend to Heaven. Look unto Me; I am sittin’ at the Father’s
right hand. O poor sinner, look unto Me! Look unto Me!”

When he had gone to about that length, and managed to spin out ten minutes or so, he was at the
end of his tether. Then he looked at me under the gallery, and I daresay, with so few present, he
knew me to be a stranger. Just fixing his eyes on me, as if he knew all my heart, he said, “Young
man, you look very miserable.” Well, I did, but I had not been accustomed to have remarks made
from the pulpit on my personal appearance before. However, it was a good blow, struck right
home. He continued, “and you always will be miserable—miserable in life, and miserable in
death—if you don’t obey my text; but if you obey now, this moment, you will be saved.” Then,
lifting up his hands, he shouted, as only a Primitive Methodist could do, “Young man, look to
Jesus Christ. Look! Look! Look! You have nothin’ to do but to look and live.”

I saw at once the way of salvation. I know not what else he said—I did not take much notice of
it—I was so possessed with that one thought. Like as when the brazen serpent was lifted up, the
people only looked and were healed, so it was with me. I had been waiting to do fifty things, but
when I heard that word, “Look!” what a charming word it seemed to me! Oh! I looked until I
could almost have looked my eyes away. There and then the cloud was gone, the darkness had
rolled away, and that moment I saw the sun; and I could have risen that instant, and sung with
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person and to tell them that they have in Christ all that is necessary for salvation. There is a
time and place of fellowship. Come to Christ. As Christians, we go in gospel obedience to do
the will of our Lord and Savior Jesus Christ. Amen.

Is there a harmony between Particularism and Universalism?

The teaching of universalism, that the gospel appeal is given to all, is not out of harmony with
the doctrine of particularism, that God works in the hearts of individuals. The unifying principle
is that election is inclusive, not exclusive. However, it must be realized that those who are not
saved do not want to be saved and that because of the hardness of their hearts. God sees the
hardness of hearts and is both distressed and angered by it. In His anger He will judge everyone;
in His mercy He will save someone. In the final analysis, God is determined that some souls will
come to faith. With divine majesty He compels particular souls to come and, in the divine
compelling does all that is necessary to make men willing to come to Christ. God regenerates, He
sends the Holy spirit to call the dead to life and to convict of sin. He shows men a dying bleeding
Savior, even His own Son and then He calls upon them to live. And by the renewing of the Holy
Ghost men do live and are saved.

Biblical Characterizations of the offer of Salvation

According to gospel terms, the offer of salvation is unrestricted. “And the Spirit and the bride
say, Come. And let him that heareth say, Come. And let him that is athirst come. And whosoever
will, let him take the water of life freely” (Revelation 22:17). According to gospel terms, the
offer of salvation is unconditional. “Come unto me, all ye that labour and are heavy laden, and I
will give you rest. 29 Take my yoke upon you, and learn of me; for I am meek and lowly in heart:
and ye shall find rest unto your souls. 30 For my yoke is easy, and my burden is light” (Matthew
11:28-30).

Summary

The work of Jesus Christ is not limited by boundaries of nationality, tradition, heritage, social
class, or any such thing. He has come to reclaim the whole world—people from every nation and
class and walk of life—and so He shall! Moreover, His work is perfectly suited to the needs of
every sinner. We are to offer Christ to all men, for He is available to everyone who will come.
Jesus Christ is willing to save you—if you but have Him.

Sola Deo Gloria


